In today's world as globalization progresses at an

alarming rate and wisdom-bearers in traditional
societies pass into the "other" world, taking with them
their vast repertoire of traditional knowledge and
language abilities, and as "schooling" in the sense of
Western school education becomes the norm
throughout the earth, one exceedingly important issue
for Indigenous societies is how to optimally adapt their
knowledge systems and traditional pedagogies to the
modern educational system so as to maintain the best
of their ancient knowledge while increasing their
ability to adapt to the needs of the current world. In
Japan, where the Ainu culture has become largely a
"culture of memory," a high degree of assimilation
coupled with ambivalence arising from discrimination
and prejudice about one's Ainu roots serve as

obstacles limiting attention to the Ainu people's
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traditional knowledge. Similarly, low overall higher
education matriculation rates and related relatively
low socioeconomic status work to hamper Ainu
people's time and financial resources available to
learn their traditional culture. In this short paper |
touch upon the various factors at play in this scenario,
and submit that the creation of the Ainu "Cultural
Promotion Act" in 1997 hasn't gone far enough in its
potential capacity to address the issue of revitalization

of Ainu "culture” through the vehicle of education.
"Traditional” Ainu Education

In the past, education in Ainu society, as in all
Indigenous societies, was direct, experiential, hands-
on, practical, and conducted by all adults throughout
the community, fluidly and case-by-case as occasion
demanded, as part of everyday life. For example,
occasions for learning public speaking were made
available through opportunities to hear and practice
oratory at public events such as weddings and
funerals. Attitudes revolving around knowledge
stressed the social dimension of knowledge
transmission: a core Ainu axiom states that
knowledge which the possessor cannot explain is not
knowledge that they can claim to possess. Similarly,
social mores concerning knowledge reinforced the
utility of that knowledge; one criterion for a young man
to be marriageable was the ability to carve a hunting

knife.
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Ainu of three or four generations ago commonly
possessed phenomenal memories; it was not
uncommon then (and not completely unheard of now)
for an Ainu man or woman to possess a minute
mental map of all of the surrounding forest and
mountains composed of what plants would be
available where and in what seasons. Training for
such memory building was promoted through action:
actually accompanying someone into the mountains,
aurally by listening and memorizing Ainu epics, which
transmitted information as well as morals embedded
in thoughtful and imaginative stories, or visually by the
exercise of sitting at the edge of the hearth with an
elderly relative and attempting to recreate the Ainu
designs that the elder drew, then erased, in the hearth

ashes.

Nowadays, while opportunities to learn in such
traditional environments do exist, they are rare.
Groups such as Sapporo's Ainu Art Project, a
community of Ainu families devoted to promotion of
Ainu art, ceremony and music, evoke the traditional
spirit of learning-through-participation explained
above, and Yasuko Yamamichi's "Ainu Language
School"/Community adds onto this the physical
resources of traditional thatched buildings nestled at
the edge of a virtually untouched natural environment.

But the ironic reality of Ainu education is that the
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A =H : #REEFSRENEREY - 68 : BEERRNEHER -

greater part is conducted in settings and under EATH TR A ANBUT B EIEE -
limitations controlled by the Japanese government

and its organs.

Assimilative and One-Sided History RMEAISR A ERIAE 2
PE A 1800F A e A I ML BUR A

DR#ESHENFHREZRE - BE
—BZEH  BENERITERRIES
WBERE - BHRE - R - BT

Assimilatory policies beginning in the late 1800s
acted to breakdown Ainu society and disband Ainu
communities. For the past hundred and some years,

Ainu traditional hunting has been banned or

exceedingly regulated, traditional materials needed RATRABNENEFTHERER
for Ainu architectural, culinary, artistic and folk art MELEREM » ERMERTARITI -
activities have become private commodities for a HARBEEN - REFHHAHEA
price, housing and accommodation have become ZEELBT - PR EERED
modern, and, perhaps most crucially, most of the HE-FEREREEHANHNA - £
traditional knowledge-bearers who possessed the Er—2E{t&EB LI BAREET » 14
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ability to speak the Ainu language and had obtained
their traditional knowledge from firsthand experience,
have passed away. One major factor was assimilatory
education conducted in the Japanese language,
beginning from the early 1890s, which acted not only
to eradicate speakers of the Ainu language, but also,
because it was inferior to the education offered to the
Wajin children in the same communities, instilled in
many Ainu a strong desire to succeed according to
Japanese standards. At the same time, not least to
some extent, stigmas generated by Wajin settlers
came to be associated by Ainu with such "illegal"

traditional knowledge.

Currently, low overall going-rates for higher
education (half compared to Wajin Japanese in the
same communities) and low socioeconomic status
amongst a significant portion of the Ainu population
are reflections of these historical burdens of
discrimination, as well as being further fodder for
repeated cycles of poverty. Meanwhile, ironically,
many Ainu complain that in the struggle for making an
everyday living they "do not have time" to study or
practice their culture and language, or that even if they
did there would have to be some kind of an economic
incentive in order for them to consider it worth their

while.

ERERRBHEA -
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Current Ainu Education

The current Ainu educational movement in Hokkaido

consists of:
© Children

Study units in schools (to the writer's present
knowledge, only one school nationwide has an
integrated, grades 1-6 curriculum specifically giving

attention to the Ainu)

2 Ainu language classes for children / 4 Parent and

child Ainu language classes
© University

Several Hokkaido universities offer courses about
Ainu history, society and culture, as well as Ainu

language classes

Komazawa Tomakomai University, a private

institution, offers a specialized concentration in Ainu

culture
©Adult

Intermittent vocational (embroidery, carving, stone
polishing), and on-the-job (Ainu language, culture)

training
Ainu culture classes sponsored by FRPAC
© General

Ainu language classes (14 authorized classrooms
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Prefecture-wide)
Cultural preservation societies (17 designated

societies Prefecture-wide)

© Other Organizations
Study Groups - i.e, Kamui no mi (Ainu prayer

ceremony) study group
Yasuko Yamamichi "School"

Ainu Art Project

Eteke Kanpa no Kai (Citizens-sponsored study
group for Ainu children aimed at improving academic
performance; a portion of the participating children
are also involved in learning Ainu culture and

language)

Nowadays, many, although not all of these
activities take place in modern facilities, and are
under funding from the Ainu Association of Hokkaido
or the Foundation for the Research and Promotion of
Ainu Culture (FRPAC), both of which are organs of
the Japanese government. The only groups and
organizations listed above completely "strings-free"
from government control are those listed under the

"Other" category.
Movements for Increased Ainu Control of Education

The high mark in the Ainu self-determination

movement, which fostered the above-listed current
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Ainu cultural and linguistic revitalization movement,
came in 1984 with the ratification by the Ainu
Association of Hokkaido of a draft proposal known as
the Ainu New Law which was submitted to the

Hokkaido government and the Japanese State.
The demands for education and culture were:

1. Implementation of a general policy for education of

the Ainu youth

2. A plan, as part of the above policy, to teach the Ainu
youth the Ainu language

3. Abolition of discrimination against Ainu in school

and social education

4. Establishment of university courses in the Ainu
language, culture, and history, employing capable
Ainu people as professors, associate professors, and
instructors unhampered by existing codes, giving
special consideration to assisting Ainu youth to take

these courses

5. Establishment of a national research institute to
specialize in research and maintenance of the Ainu
language and culture, to introduce new approaches to
research in order to reverse the trend of previous one-
sided research which didn't include the Ainu outlook

and which treated them as objects

6. Reconsideration and improvement of the
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contemporary efforts at force to transmit and

preserve Ainu culture

In 1997, after prolonged deliberations, the
Japanese government responded by creation of what
is known as the Ainu "Cultural Promotion Act" (CPA),
which was passed to finance cultural activities and to
subsidize cultural exchange and research concerning
the Ainu. Additionally, a piecemeal and snail-paced
plan to "re-create" traditional Ainu subsistence areas
(Iwor) could contribute to traditional learning, but so
far in practice has not. While the Act has made
concerted efforts to enlighten Japanese citizens about
the Ainu situation, and to some extent has revised and
reinforced the system for transmission and
preservation of Ainu culture, it almost completely
bypasses the role of public education in cultural
transmission by literally neglecting demands #1 and
#2 above, and in actuality it has done virtually nothing

to respond to the latter half of demand #4.
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The Future AR

Recently, since the passage of the CPA, demands IR B CUHRER) B
for the issues addressed in the Ainu New Law have Hit (BEFE) MBERNZRECE
almost ceased to be heard. The ratification in SREFEBED - (BaBRERE
September of the UN Declaration on the Rights of BATSY) AR BATEA

Indigenous Peoples presents a prime opportunity for —EBEsE  BL SRR
the Ainu to revive their desires and consciousness HERETEENRENESE - AT -

regarding these educational and other issues. How U 5 TP A AR 5 AT L S0

fRERES  BHBEEBALS -
BERAREREMREPOFRERH
SRS R IR L T B 03 -

they do this, and which concepts and practices they
adopt from other Indigenous movements, are
ultimately up to the Ainu people themselves, but the

presence of a network of Indigenous research

institutes such as ALCD presents a strong support.
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